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သုိ႔
 ဦးစန္းေအာင္
 ကုရ္အာန္ဘာသာျပန္ေကာ္မတီ
 ဆုေတာင္းျပည့္ အစၥလာ့မ္၀တ္ေက်ာင္းေတာ္

အေၾကာင္းအရာ။   ။ စူရာဟ္ဘကရဟ္ အာယသ္နံပါတ္ (၁၇၈)ပါ 
ကီဆြာဆုိ႔ ကုိ လက္စားေခ်မႈ ဟု ဘာသာျပန္ဆုိထားမႈအေပၚ ေ၀ဖန္ျခင္း။

  (၅၉)လမ္း၊ ဆုေတာင္းျပည့္အစၥလာ့မ္၀တ္ေက်ာင္းေတာ္မွ ထုတ္
ေ၀ေသာ ကုရ္အာန္ဘာသာျပန္ (ကုရ္အာန္လမ္းညႊန္က်မ္း) စူရာဟ္
ဘကရဟ္ အာယသ္နံပါတ္ (၁၇၈)ပါ ကီဆြာဆုိ႔ ကုိ လက္စားေခ်မႈ ဟု 
ဦးစန္းေအာင္မွ ဘာသာျပန္ဆုိထားသည္ကုိ ေတြ႔ရိွရပါသည္။ ကီဆြာဆုိ႔ ကို 
လက္စားေခ်မႈ ဟု ဘာသာျပန္ဆုိထားျခင္းသည္ ဆုိလုိရင္းကုိေဖာ္ျပႏုိင္
ေသာ္လည္း စကားလုံးေရြးခ်ယ္ထားမႈအားနည္းေနသည္ဟု သုံးသပ္မိပါ
သည္။ ကီဆြာဆုိ႔ ကုိ ဘာသာျပန္ဆရာအမ်ားစုက လက္စားေခ်မႈဟု ျပန္ဆုိ 
ၾကေသာ္လည္း ကီဆြားဆုိ႔ ၏ အနက္မွာ အေရးယူမႈ ျဖစ္ေပသည္။ 
အစၥလာမ္တြင္ လူသတ္မႈကုိ လက္စားေခ်ရန္(ျပန္သတ္ရန္) ခြင့္ျပဳျပဌာန္း 
ေပးထားျခင္းမရိွေပ။ အေရးယူမႈ ကုိ ေဒါသအေလ်ာက္ ေျဖရွင္းရန္မဟုတ္ပ ဲ
ဥပေဒႏွင့္အညီသာ ေဆာင္ရြက္ရမည္ျဖစ္သည္။ ထုိအာယသ္ေတာ္တြင္ 
"လူသတမ္ႈမ်ားတြင္ အေရးယူမႈကုိ လူလြတ္အတြက္လူလြတ္၊ ၀န္ထမ္း
အတြက၀္န္ထမ္း၊ လိင္မအတြက္လိင္မ" ဟုသာ ေျပာထားၿပီး "သတ္ေစ"ဟု 
လုံး၀ေျပာမထားေပ။ အကယ္၍ လူသတ္မႈကုိ လက္စားေခ်ရန္ (ျပန္သတ္
ရန္) ခြင့္ျပဳျပဌာန္းေပးထားသည္ဟုဆုိခဲ့လ်င္ ထုိအဆုိသည္ ဆက္တုိက္လာ 
အာယသ္ေတာ္(၁၇၉)ပါ "အေရးယူျခင္းတြင္ အသက္ဆက္ခြင့္ရိွသည္" ဟူ
ေသာအာယဟ္ကုိ တုိက္ရိုက္ဆန္႔က်င္ေနေပလိမ့္မည္။

ထုိေၾကာင့္ ကီဆြာဆုိ႔ ကုိ လက္စားေခ်မႈ ဟု ဘာသာျပန္ဆုိထား 
ျခင္းသည္ စကားလုံးေရြးခ်ယ္ထားမႈ တစ္စုံတစ္ရာအားနည္းေနသည္ဟု 
ခံစားရပါေၾကာင္း၊ ကီဆြာဆုိ႔ကုိ အေရးယူမႈဟုသာ ဘာသာျပန္ဆုိသင့္
ေၾကာင္း အျပဳသေဘာျဖင့္ ေ၀ဖန္အႀကံျပဳတင္ျပအပ္ပါသည္။
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ဆလာမ္ပါ ကုိခ်မ္းၿငိမ္း
က်မ္းေတာ္ျမတ္ကုရ္အာန္ ဘာသာျပန္ျခင္းအပုိင္းမွာ အရဗီစကား

လုံးတစ္လုံးရ႕ဲ ဘာသာျပန္ဆုိထားမႈအေပၚ ေ၀ဖန္ေထာက္ျပတဲ့အတြက္ 
ႀကိဳဆုိပါတယ္။ လူႀကီးမင္းရ႕ဲ အရဗီစာေပကၽြမ္းက်င္မႈ၊ ကုရ္အာန္ဆုိင္ရာ 
တတ္ကၽြမ္းနားလည္မႈကုိလည္း ဂုဏ္ျပဳလုိက္ပါတယ္။ Congratulationsပါ။ 

ဟုတ္ပါတယ္။ ကုရ္အာန္ျမန္မာဘာသာျပန္ (ကုရ္အာန္လမ္းညႊန္
က်မ္း) ဆူရာဘကရာဟ္၊ အာယသ္အမွတ္(၁၇၈)မွာပါရိွတ့ဲ ကိဆြားဆ္ ဆုိ
တ့ဲအရဗီေ၀ါဟာရကုိ ကၽြန္ေတာ္က လက္စားေခ်ခြင့္ ဟူ၍လည္းေကာင္း၊ 
အညီအမွ် လက္စားေခ်ခြင္ဟူ့၍လည္းေကာင္းျပန္ဆုိထားပါတယ္။ ဒီလုိဘာ
သာျပန္ဆုိထားျခင္းဟာ ကၽြန္ေတာ့္သေဘာနဲ႔ ကၽြန္ေတာ္ျပန္ဆုိထားတာ 
မဟုတ္ပါဘူး။ အရဗီဘာသာနဲ႔ ထုတ္ျပန္ထားတ့ဲ ကုရ္အာန္ျဖစ္တ့ဲအေပၚမွာ 
မူလအရဗီရဲ႕ အနက္သေဘာအတုိင္း၊ အရိွအတုိင္း ဘာသာျပန္ထားျခင္း 
ျဖစ္ပါတယ္။ ကုရ္အာန္ကုိဘာသာျပန္တဲ့အခါ အရိွကုိအရိွအတုိင္း ဘာသာ 
ျပန္ဖုိ႔ ဘာသာျပန္သူတစ္ေယာက္အတြက္ တာ၀န္ရိွပါတယ္ဆုိတာကို 
ကၽြန္ေတာ္ခံယူထားပါတယ္။

ကုရ္အာန္ကုိ ျမန္မာဘာသာျပန္တဲ့အခါမွာ အေရးႀကီးတဲ့အခ်က္
ေတြ အမ်ားႀကီးရွိပါတယ္။ ဒီေနရာမွာ အဘိဓာန္(Dictionary)ကလည္း 
အေရးႀကီးတ့ဲ အခန္းက႑က အဓိကပါ၀င္ပါတယ္။ ကၽြန္ေတာ့္ထံမွာ 
အဘိဓာန္ အမ်ားအျပားရိွပါတယ္။ အင္မတန္မွ ရွားပါလွတဲ့ (Sir Edward 
Willian Lane) ျပဳစုတ့ဲ  Lane Lexicon ဆုိတာလည္းရိွသလုိ Arabic 
Nomanclature ကုိလည္း သဒၵါအသုံးအႏႈံး
အေထာက္အထားအကူျဖစ္ေစဖုိ႔ ကၽြန္ေတာ္အားကုိးအားထားျပဳပါတယ္။

ကုိခ်မ္းၿငိမ္းခင္ဗ်ား
ကုိခ်မ္းၿငိမ္းက က်မ္းျမတ္ကုရ္အာန္ပါ ကီဆြားဆ္ဆုိတဲ့ေ၀ါဟာရ

ကုိ လက္စားေခ်မႈဆုိတဲ့စကားလုံးကုိ မသုံးေစခ်င္ပ ဲ အေရးယူမႈဆုိတဲ့
ျမန္မာေ၀ါဟာရနဲ႔ အစားထုိးေျပာင္းလေဲပးဖုိ႔ ကၽြန္ေတာ့္ကုိ ေ၀ဖန္အၾကံျပဳ
ထားပါတယ္။ ကိဆြားဆ္ ဆုိတဲ့ အရဗီေ၀ါဟာရကုိ
(၁) အလ္ဖီ႐ုိးဇ္ အဘာဒီးရ႕ဲ မဒ္ဒြလ္ကာမူးဆ္ (The Extension of Dic-
tionary) အဘိဓါန္က်မ္းမွာ
(၂) အိဗ္ေနမုကရ္ရမ္း (Taj Al- Aroose)ရဲ႕ လိဆာႏုလ္အရဗ္က်မ္းမွာ
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(၃) ပညာရွင္ ဇမခ္ရွရီရဲ႕ ကရွ္ရွားဖ္က်မ္းရ႕ဲ အက်ယ္ဖြင့္ဆုိမႈအပုိင္းမွာ
(၄) မုဟမၼဒ္ အိဗ္ေန အလ္-တြိဳင္ယစ္(ဗ) အလ္ဖာဆီးျပဳစုတဲ့ Annotations 
on the Dictionary က်မ္းမွာ
(၅) မုဟီးတ္
(၆) ရာဂီးဘ္ ….. အစရိွတဲ့ က်မ္းေတြမွာ Retaliation (တံု႔ျပန္လက္စားေခ် 
ျခင္း)၊ Law of Retaliation (လက္စားေခ်ျခင္းဆုိင္ရာဥပေဒ)၊ Equitable 
Retaliation (အညီအမွ်လက္စားေခ်ျခင္း)ဆုိတဲ့ အဓိပၸါယ္ကုိ တစ္ညီတစ္
ညြတ္တည္း ျပဆုိဖြင့္ဆုိထားပါတယ္။ ကၽြန္ေတာ္တုိ႔အမ်ားသုံးေနတဲ့ (Cow-
an Arabic – English Dictionary) မွာလည္း လက္စားေခ်ျခင္း၊
လက္တုံ႔ျပန္ျခင္းဆုိတ့ဲ အဓိပၸါယ္ကုိေပးထားတာကုိ ေတြ႔ရပါတယ္။

ကုိခ်မ္းၿငိမ္းကလည္း အရဗီစာေပကုိ ေလ့လာေနသူတစ္ေယာက္
ျဖစ္ေနေတာ့ ကိဆြားဆဆုိ္တဲ့ အရဗီေ၀ါဟာရကုိ ကုိခ်မ္းၿငိမ္းေျပာသလုိ 
စကားလုံးေရြးခ်ယ္မႈ အားနည္းျခင္းမျဖစ္ရေလေအာင္ ဒါမွမဟုတ္ တစ္ပါး
သူကအျမင္မကင္းရေအာင္ အေရးယူမႈလုိ႔ ဘာသာျပန္ခ်င္တာလား။ 
အလႅာဟ္ အရွင္ျမတ္က အရာရာကုိ အၾကြင္းမဲ့သိေတာ္မူေသာအရွင္ ျဖစ္ပါ
တယ္။ အလႅာဟ္အရွင္ျမတ္က ဒီေနရာမွာ ကီဆြားဆ္ဆုိတ့ဲစကားလုံးကို 
လုိအပ္လုိ႔သုံးထားတာပါ။ အေရးယူမႈဆုိတဲ့ စကားလုံးနဲ႔ တူညီတဲ့ အရဗီ
ေ၀ါဟာရေတြရိွပါတယ္။ အလႅာဟ္ကမသုံးခ်င္လုိ႔ မသုံးဘူးလုိ႔ ကၽြန္ေတာ္
နားလည္မိပါတယ္။ အလႅာဟ္သုံးတ့ဲအတုိင္းပဲ ကၽြန္ေတာ္တုိ႔ကလည္း 
နားလည္သေဘာေပါက္ သုံးႏႈံးမယ္ဆုိရင္ အေကာင္းဆုံးပါ။

ကုရ္အာန္မွာ ကီဆြားဆ္ ဆုိတ့ဲစကားလုံးပါတ့ဲ အာယသ္(၄)ခုရွိပါ
တယ္။ ကုရ္အာန္ (၂း၁၇၈)၊ (၂း၁၇၉)၊ (၂း၁၉၄)၊ (၅း၄၅) တုိ႔မွာျဖစ္ပါ
တယ္။ ကုိခ်မ္းၿငိမ္းအဆုိျပဳထားသလုိ အစၥလာမ္တြင္ လူသတ္မႈကုိ လက္
စားေခ်ရန္(ျပန္သတ္ရန္) ခြင့္ျပဳျပ႒ာန္းေပးထားျခင္းမရိွေပလုိ႔ သတ္မွတ္
လက္ခံမယ္ဆုိရင္ ကုရ္အာန္(၂း၁၉၄)မွာ သုိ႔ျဖစ္ရာ သင္တုိ႔အေပၚမွာ မည္
သူမဆုိ က်ဴးေက်ာ္တုိက္ခုိက္လာသည္ျဖစ္ေစ သင္တုိ႔ကလည္း အလားတူ
ျပန္လည္တုိက္ခိုက္ပါ ဆုိတဲ့သေဘာကုိ ကၽြန္ေတာ္ဘယ္လုိ နားလည္ရမ
လဲ။ ဒီအာယသ္မွာ ျပန္လည္တုံ႔ျပန္တုိက္ခိုက္ျခင္းကုိ ကီဆြားဆ္လုိ႔ သုံးႏံႈး
ထားပါတယ္။ ကၽြန္ေတာ့္ကုိ သတ္ဖို႔လာေနသူတစ္ေယာက္ကုိ ကၽြန္ေတာ္
ကေတာ့ လက္တုံ႔ျပန္မွာပျဲဖစ္ပါတယ္။ ကၽြန္ေတာ္တုိ႔ႏုိင္ငံကုိ တုိင္းတစ္ပါး
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ကက်ဴးေက်ာ္လာမယ္ဆုိရင္ေတာ့ ကၽြန္ေတာ္တုိ႔စစ္ျပင္ရပါလိမ့္မယ္။ ဒါက 
တူညီတ့ဲ လက္တုံ႔ျပန္မႈပါ။

ကုိခ်မ္းၿငိမ္းေျပာသလုိ ဥပေဒႏွင့္အညီ ေဆာင္ရြက္ရမယ္ဆုိတာ 
ကၽြန္ေတာ္လက္ခံပါတယ္။ ဥပမာ-လူတစ္ေယာက္က အျခားလူတစ္
ေယာက္ကုိ ပစၥည္းလၿုပီး လူပါသတ္လုိက္တယ္ ဆုိပါေတာ့။ တရားသူ
ႀကီးက လူသတ္တရားခံကုိ ႀကိမ္ဒဏ္(၃)ခ်က္႐ုိက္ၿပီး ကုိခ်မ္းၿငိမ္းေျပာသလုိ 
အေရးယူလုိက္တယ္ဆုိပါစို႔။ တရားမွ်တမႈရွိပါ့မလား။ အသတ္ခံရသူဟာ
ကုိခ်မ္းၿငိမ္းရ႕ဲမိသားစု၀င္တစ္ေယာက္ျဖစ္ခ့ဲရင္ တရားသူႀကီးရ႕ဲ ဒီလုိအေရး
ယူမႈကုိ လက္ခံမွာလား။ အစၥလာမ့္တရားဥပေဒအရဆုိလွ်င္ အဲ့ဒီ လူသတ္
တရားခံကုိ ႀကိဳးစင္တင္ဖို႔ ေတာင္းဆုိခြင့္ ကုိခ်မ္းၿငိမ္းမွာရိွပါတယ္။ ဒါက 
ကုိခ်မ္းၿငိမ္းအေပၚ ဥပေဒကေပးတ့ဲ လက္စားေခ်တုံ႔ျပန္ခြင့္ပါ။ ဥပေဒက 
ဒီလုိသာမျပ႒ာန္းထားလွ်င္ ကုိခ်မ္းၿငိမ္းတုိ႔လုိ ႐ုိးသားၿငိမ္းခ်မ္းစြာ ေနလုိသူ
ေတြအတြက္ ဘ၀လုံျခံဳမႈဘယ္မွာရိွေတာ့မလဲ။ သာမန္အေရးယူတယ္ဆို
တ့ဲ စကားလုံးနဲ႔မလုံေလာက္ဖူး။ အေရးယူတယ္ဆုိတာက ႀကိမ္ဒဏ္(၃) 
ခ်က္႐ိုက္တာလည္း အေရးယူတာပ။ဲ

အမွန္တကယ္မွာေတာ့ လူသတ္တရားခံတစ္ဦးအတြက္ ႀကိမ္ဒဏ္
ေလာက္နဲ႔ေတာ့ မလုံေလာက္ပါဘူး။ ဥပေဒက အျမင့္ဆုံးေသဒဏ္ (ေသစား 
ေသေစ)အထိ သတ္မွတ္ခြင့္ျပဳထားျခင္း ျဖစ္ပါတယ္။ က်မ္းျမတ္ကုရ္အာန္
အရ ကုိခ်မ္းၿငိမ္းက လြတ္ၿငိမ္းခ်မ္းသာခြင့္နဲ႔ သင္ပုန္းေခ်လုိက္မယ္ ဆုိရင္
လည္း ကုရ္အာန္ကခြင့္ျပဳထားေၾကာင္း ကုရ္အာန္ (၂း၁၇၈)ကဆက္ၿပီး 
ျပ႒ာန္းထားပါတယ္။ ေလ်ာ္ေၾကး (Blood money) ကုိလည္း ကုရ္အာန္က
ခြင့္ျပဳၿပီးသားပါ။ ဆက္တုိက္လာအာယသ္(၂း၁၇၉)အရ လက္စားေခ်မႈ
တုံ႔ျပန္မႈ၌ ရွင္သန္ခြင့္ေပးထားျခင္းသည္ပင္လွ်င္ သင္တုိ႔အဖုိ႔ရာ ျပစ္မႈ
မ်ားကုိ ေရွာင္ၾကဥ္သူမ်ား ျဖစ္ၾကေစေရးျဖစ္သည္လုိ႔ ကၽြန္ေတာ့္ရဲ႕ ဘာသာ 
ျပန္ဆုိခ်က္ ရွင္းလင္းခ်က္ေတြနဲ႔ မဆန္႔က်င္ပါဖူး။

လက္တုံ႔ျပန္မႈနဲ႔ပတ္သက္ျပီး အလႅာဟ္အရွင္ျမတ္ရ႕ဲျပ႒ာန္းခ်က္
ဟာ ေသာ၀္ရသ္က်မ္းမွာ ဂ်ဴးေတြနဲ႔ပတ္သက္ၿပီး တမန္ေတာ္မူဆာ(အ)ကုိ
ျပ႒ာန္းထားခဲ့ျခင္းျဖစ္ပါတယ္။ ဟမ္မူရာဘီေတြကလည္း ကုိဓ ဥပေဒအျဖစ္
ဒီအတုိင္းပ ဲက်င့္သုံးခ့ဲပါတယ္။ ယေန႔အထိ ဥပေဒေလာကမွာ ကုိဓ ဥပေဒ
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ဆုိတာ လႊမ္းမိုးထားလ်က္ရွိပါတယ္။ ေသစားေသေစဆုိတ့ဲ ဥပေဒဟာ
မပ်က္ေသးပါဘူး။

ကုိခ်မ္းၿငိမ္းက ဒီအာယသ္(၂း၁၇၈)မွာ သတ္ေစဆုိတဲ့စကားလုံး 
မပါဘူးလုိ႔ေစာဒကတက္မယ္ဆုိရင္ ကီဆြားဆ္ဆုိတဲ့စကားလုံးပါရိွတ့ဲ 
ကုရ္အာန္(၅း၄၅)ကုိေလ့လာၾကည့္ပါ။ အဒီဲအာယသ္မွာ အသကအ္စား
အသက္၊ မ်က္ေစ့အစားမ်က္ေစ့၊ ႏွာေခါင္းအစားႏွာေခါင္း၊ နားရြက္အစား
နားရြက္၊ သြားအစားသြား၊ ဒဏ္ရာမ်ားအစားဒဏ္ရာ ဆုိၿပီး က်ယ္က်ယ္
ျပန္႔ျပန္႔ ရည္ညႊန္းေဖာ္ျပထားပါတယ္။ ဥပေဒဆုိင္ရာ သတ္မွတ္ခ်က္မ်ား 
ျဖစ္ပါတယ္။ ကုရ္အာန္(၂း၁၈၇)မွာ ကုရ္အာန္(၅း၄၅)နဲ႔ ရည္ညႊန္းခ်ိတ္
ဆက္ၿပီး ေဖာ္ျပသြားတဲ့ စာေပဆုိင္ရာ ခ်ိတ္ဆက္ေဖာ္ျပမႈကုိ မုဟမၼဒ္အိဗ္ေန 
အလ္တြိဳင္ယစ္(ဗ) အလ္ဖာဆီးျပဳစုတဲ့ Annotations on the Dictionary 
မွာ ဂၽြမ္းလာတုလ္အီစ္တိနာဖိယား လုိ႔ သတ္မွတ္ေဖာ္ျပထားပါတယ္။ သူ႔ရ႕ဲ 
ေဖာ္ျပခ်က္ကုိ ေကာက္ႏႈတ္တင္ျပ လုိက္ပါတယ္။

Such an expression is known as Jumlah Istinafiah in Ar-
abic Grammar, and is technically introduced with a view to an-
swering a question which is suggested by the preceding clause 
to which it is added without any intervening conjunction. The 
question answered in such an expression is often understood 
and not expressed (Mukhtasar). 

ပညာရပ္ကုိ စိတ္ပါ၀င္စားသူ ကုိခ်မ္းျငိမ္း ေလ့လာသုံးသပ္ျပီး 
နားလည္ႏုိင္မယ္လုိ႔ ေမွ်ာ္လင့္ပါတယ္။

ကုိခ်မ္းၿငိမ္း၏ေ၀ဖန္ခ်က္ကုိ ျပန္ဆုိလ်က္
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ဆလာမ္ 
ဦးစန္းေအာင္မွ အခ်ိန္ေပးၿပီးျပန္လည္ေဆြးေႏြးေပးတ့ဲအတြက္

အထူးေက်းဇူးတင္ရွိေၾကာင္းပါ။  ကၽြန္ေတာ့္ဘက္ကလည္း ျပန္လည ္ ေဆြး 
ေႏြးပါရေစ။ 

၁။ Retaliation + လက္စားေခ်မႈ
ကၽြန္ေတာ့္ရဲ႕ေ၀ဖန္အႀကံျပဳစာမွာ ကီဆြားဆ္ကုိဘာသာျပန္ဆရာ

အမ်ားစုက လက္စားေခ်မႈဟုျပန္ဆုိၾကေသာ္လည္း ကီဆြားဆ္၏ အနက္မွာ 
အေရးယူမႈျဖစ္ေပသည္လုိ႔ ကၽြန္ေတာ္ေရးခ့ဲပါတယ္။ ကၽြန္ေတာ္ ရည္
ညႊန္းတဲ့ ဘာသာျပန္ဆရာအမ်ားစုဆုိတာ ကီဆြားဆ္ကုိ ျမန္မာလုိ 
လက္စားေခ်မႈဟု ဘာသာျပန္သူမ်ားေရာ အဂၤလိပ္လုိ Retaliation လုိ႔ 
ဘာသာျပန္သူေတြကုိပါ ဆုိလုိတာျဖစ္ပါတယ္။ ဒါေၾကာင့္ ျမန္မာေ၀ါဟာရ 
လက္စားေခ်မႈကုိေရာ English စကားလုံး Retaliation ကုိပါ ေ၀ဖန္
လုိက္ၿပီးသားျဖစ္ပါတယ္။

၂။ ျမန္မာအဘိဓာန္ ႏွင့္ ဆင္ျခင္ထုံတရား
(၁) လက္စားေခ် = မိမိအေပၚနစ္နာေအာင္ျပဳသူကုိ နစ္နာေအာင္ တံု႔ျပန္
ျပဳမူသည္။
(၂) အေရးယူ = ၁။ လုိအပ္သလုိေဆာင္ရြက္သည္။ ၂။ ဂရုစိုက္သည္။ 
၃။ တရားဥပေဒႏွင့္ ၿငိစြန္းသည့္ ျပစ္မႈတစ္ခုခုအတြက္ စစ္ေဆးအျပစ္ေပး
ရန္ ေဆာင္ရြက္သည္။
(ျပည္ေထာင္စုျမန္မာႏုိင္ငံေတာ္အစုိးရ၊ ပညာေရး၀န္ႀကီးဌာန၊ ျမန္မာစာ
အဖြဲ႕ဦးစီးဌာန မွ ၂၀၀၈ခုႏွစ္၊ ၾသဂုတ္လတြင္ ဒုတိယအႀကိမ္ ျပင္ဆင္ 
ျဖည့္စြက္ပံုႏိွပ္ထုတ္ေ၀ေသာ ျမန္မာအဘိဓာန္) 

အထက္ပါ ျမန္မာအဘိဓာန္၏ ေဖာ္ျပခ်က္အရ လက္စားေခ်မႈ
သည္ ဥပေဒမပါေသာ လက္တု႔ံျပန္မႈ ကုိသာေခၚဆုိေၾကာင္း၊ တရားဥပေဒ
အရေဆာင္ရြက္ျခင္းကုိ အေရးယူျခင္းဟုသာ နားလည္ႏုိင္ေၾကာင္း ေလ့လာ
သုံးသပ္မိပါသည္။ ထုိ႔ေၾကာင့္ ေကဆြားဆကုိ္ အေရးယူမႈဟု ျပန္ဆုိျခင္း
သည္သာ ပုိမုိဆီေလ်ာ္ပါသည္။ ဥပေဒအေနနဲ႔ ျပဌာန္းထားတ့ဲအတြက္ 
လက္စားေခ်မႈလုိ႔ ဘယ္လုိနည္းနဲ႔မွ ဘာသာျပန္၍မျဖစ္ပါ။ အဘယ္ေၾကာင့္
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ဆုိေသာ္ ကီဆြားဆ္ကုိ ဥပေဒအေနနဲ႔ ျပဌာန္းေပးထားျခင္းကုိက လက္စား
ေခ်မႈေတြ ျဖစ္မလာေစဖုိ႔ ရည္ရြယ္တယ္လုိ႔ နားလည္ႏိုင္ပါတယ္။ လူသတ္
မႈ၌ လူသတ္သမားသည္ ၀ရမ္းေျပးျဖစ္ေနပါက လုိက္လံဖမ္းဆီးျခင္း၊ လူ
သတ္သမားကုိမိၿပီးလွ်င္ လူသတ္မႈျဖစ္ပြားခဲ့ပံုကုိ ျပန္လည္ေဖာ္ထုတ္ၿပီး 
အမႈကုိၾကားနာစစ္ေဆးျခင္း၊ လူသတ္သမားကုိ သူ၏လုပ္ရပ္ႏွင့္ ညီမွ်သည့္ 
(အခ်ိဳ႕ကတမင္ရည္ရြယ္ၿပီးသတ္တာမဟုတ္ပ ဲ မေတာ္တဆေသာ္လည္း 
ေကာင္း၊ မိမိအသက္(သုိ႔)အရွက္ကုိ ကာကြယ္ခုခံရင္း သတ္မိသြားျခင္း 
ေသာ္လည္းေကာင္းျဖစ္ႏုိင္သည္) အျပစ္ဒဏ္ကုိ စီရင္ခ်က္ခ်ျခင္း စသည္
တုိ႔အားလုံးသည္ ကီဆြားဆ္ ၌ အႀကံဳး၀င္ေပသည္။ 

က်မ္းျမတ္ကုရ္အံမွာ ကီဆြားဆကုိ္ ေလးႀကိမ္သုံးႏႈန္းထားၿပီး ထုိ
ေလးႀကိမ္စလုံးတြင္ အေရးယူမႈ ဟုသာ နားလည္မိပါသည္။ 

၃။ Legal Retribution
ကီဆြားဆ္ ကုိ Legal Retribution ဟု ျပန္ဆုိထားတာကုိလည္း 

ေတြ႕ရိွထားပါတယ္။ 
(Quran Dictionary – Corpus.quran.com)  
http://corpus.quran.com/qurandictionary.jsp?q=qSS မွာ ေလ့လာ
ၾကည့္ႏုိင္ပါတယ္။
Legal = တရားဥပေဒႏွင့္ဆုိင္ေသာ။ Retribution = အျပစ္ဒဏ္။ 
(တက္တုိး  အဂၤလိပ္-ျမန္မာ အဘိဓာန္၊ ဒုတိယအႀကိမ္ ဇူလုိင္လ ၂၀၀၆ 
ခုႏွစ္)                    
တရားဥပေဒအရ အျပစ္ေပးတာကုိ ျမန္မာအဘိဓာန္က အေရးယူ တယ္လို႔ 
သုံးႏႈံးေၾကာင္း တင္ျပခ့ဲၿပီး ျဖစ္ပါတယ္။

၄။ ကုရ္အံဘာသာျပန္ရွင္းလင္းမ်ားႏွင့္ ကုရ္အံအဘိဓာန္
ဦးစန္းေအာင္က ကၽြန္ေတာ္ဗဟုသုတအျဖစ္ေလ့လာႏုိင္ရန္ An-

notations on the Dictionary မွ ေကာက္ႏုတ္ေပးျခင္းအတြက္ အထူး 
ေက်းဇူးတင္ရိွပါတယ္။ ကၽြန္ေတာ္ကလည္း ျပန္လည္လက္ေဆာင္ပါး လုိပါ
တယ္။ 

http://corpus.quran.com/qurandictionary.jsp?q=qSS
http://corpus.quran.com/
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(1) Explanation on 002:178-179
The Quran does not encourage the death penalty. Vari-

ous rules are put in place to save lives, including the lives of 
murderers. The family of the victim might be satisfied with mon-
etary compensation, which is encouraged by the Quran. Fur-
thermore, the death penalty is not applicable to every murder 
case. For instance, if a woman kills a man or vice versa, the 
murderer cannot be sentenced to death; instead, the convict will 
be punished by society with a lighter punishment. If the murder-
er is not deemed a danger to society, monetary compensation or 
mandatory work might be more useful, productive, and rehabili-
tative than a prison sentence. The death penalty, like all criminal 
penalties, is not imposed and carried out by individuals, but by 
society and in accordance with accepted procedural rules. The 
so-called "honor killing" is a practice of ignorant and dishonora-
ble people, and has nothing to do with Islam. 
QURAN (A Reformist Translation) Translated and Annotated by
(i)      Edip Yuksel
(ii)      Layth Saleh al-Shaiban
(iii)     Martha Schulte-Nafeh

(2) *2:178 
The Quran clearly discourages capital punishment. Every 

kind of excuse is provided to spare lives, including the life of the 
murderer. The victim’s kin may find it better, under certain cir-
cumstances, to spare the life of the murderer in exchange for an 
equitable compensation. Also capital punishment is not applica-
ble if, for example, a woman kills a man, or vice versa. 
Translated from the Original by Rashad Khalifa, Ph.D.
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(3) 178.
Mark this; the principle according to which it becomes 

necessary to fight against an oppressor (for the protection of 
human rights) also requires that punishment is awarded to indi-
vidual wrong-doers for murder since without this safeguard, hu-
man life which is very valuable (5/32), would not be safe. In this 
context, the Law is that a murderer be punished (i.e. he should 
be considered a wrong-doer not against particular persons but 
against the society as a whole). In awarding punishment, the 
basic principles of justice and equity must always be kept in view 
and no distinction should be made between the great and the 
humble. What is to be considered is not the status of the person 
murdered or the murderer, but the principle of justice according 
to which all human life is equally valuable. (Regardless of the 
fact whether the murderer is a free male, a slave, or a woman, 
he or she will receive the punishment for murder and their re-
spective positions in society will not be able to protect them 
from it.) 
      Murder can be with or without intent. In the case of the 
former, the punishment is death (not ransom money) or, de-
pending upon the nature of the crime, a punishment less severe 
than the maximum penalty (4/93). In other words; the punish-
ment should be commensurate with the crime (42/40, 17/33). In 
the case of unintentional murder, the punishment is payment of 
money as compensation (4/92). If the heirs of the murdered 
person, voluntarily or out of goodwill, wish to forego the money 
or a part thereof, they have the right to do so (17/33). In this 
event, it is necessary that the wrong-doer carry out terms of the 
agreement faithfully and with good grace. In prescribing lesser 
punishment for inadvertent murder your Creator and Sustainer 
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has been lenient so that your potentialities may continue to 
grow. But any person, who acts high-handedly or unfairly, once 
agreement has been reached, should be punished severely.   
Exposition of the Holy Quran By Allama Ghulam Ahmad Parwez 
(1903-1985)

ေနာက္ဆုံးအေနနဲ႔ Allama Ghulam Ahmad Parwez က 
သူရ႕ဲ LUGHAAT UL QURAN မွာ ကီဆြားဆ္ရ႕ဲ ရင္းျမစ္စကားလုံး ကားဖ္
ဆြားဒ္ ဆြားဒ္၊ က်မ္းျမတ္ကုရ္အံမွ ရည္ညႊန္းေသာ ကီဆြားဆ္ တုိ႔နဲ႔ ပတ္
သက္ၿပီး အေသးစိတ္ ေဆြးေႏြးတင္ျပထားတာေလးကုိ မွ်ေ၀ေပးလုိက္
ပါတယ္။

Qaf, Saad, Saad
Qassa asarahu yaqussu qassan wa qasasa: to follow in some-
body’s footprints*: Ibn Faaris says the basic meaning of this root 
is to follow and to struggle: see in the Qur’an at 28:11, 18:64. 
Qassa alaihil khabara qasasa: told him the news: made him 
aware of it*: the Qur’an says: nahnu naqusssu alaika ahsanal 
qasas: 12:3 We tell you about events in the best way: al qaassu: 
story teller: a hadith says: inna Bani Israeela lamma qassu 
halaku: when the Bani Israeel fell into storytelling, they were 
destroyed: or they were destroyed when they gave up God’s 
way and started following this ancestors: the same thing hap-
pened with the Muslims: al qissah: news: matter: event*. 
*Taj 
Qas shas shair: he cut hair: al miqassu: means scissors: al 
qisaas: to pursue a criminal and see that he is punished for his 
crime: to punish a criminal for his crime: for law to pursue crimi-
nals: Raghib says it means compensation for murder: the Qur’an 
has used it to mean the punishment for murder: since this is an 
important topic let us discuss it in detail. 
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According to the Qur’an, human life is so important that it has 
said that: mun qatala nafsan bi ghairi nafsin au fasaadin fil ardi 
fakannama qatalan naasa jami’ah: he who commits murder, ex-
cepting in exchange for a life or as punishment for spreading 
chaos in society, is like he has murdered the entire human race: 
waman ahyaha fakannama ahyan naasa jami’ah: he who saves a 
soul is like he has saved the entire humanity: this shows that 
according to the Qur’an: 
1)    Murder is a serious crime.  
2)     Anyone who commits murder or spreads mayhem in the 
country can be punished by being killed. 
About the fasadil ard there are orders contained in 5:33 but 
since we are not discussing that topic, therefore we can leave it 
to latch on to our main topic of individual murder. 
About the crime of murder the first ayat is in surah Baqarah 
which says: kutiba alaikumul qisaasu fil qatla: 2:178 qasaas 
(compensation for murder) has been made mandatory on you: 
in this ayat generally qasaas is taken to mean the punishment of 
death but this is not right: as stated earlier, qasaas means to 
pursue someone: therefore qasaas means to pursue the criminal 
or to follow him : not to let him go scot free so that he is not 
punished for his crime: the momineen have been addressed in 
this ayat: ya ayyohal lazeena aamanu:  
*Taj 
If a society does not have collective method to fight crime then 
the punishment of the crime is left to individuals who have been 
affected: for example if a man is murdered, it is incumbent upon 
the heirs of the murdered man to pursue the criminal: and 
avenge themselves: and if the criminal is beyond their reach, 
then just sit tight and be unable to do nothing in the matter: but 
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the Qur’an presents a collective system in which it is not left to 
the individuals to avenge the crime: it tells society that the crime 
is against the society itself, (not against just the heirs of the 
murdered man) therefore, it is the duty of the society ( not of the 
heirs of the murdered) to make the criminal pay for his crime:it is 
incumbent upon the society to avenge the affected individuals: 
in modern day language it may be said that the Qur’an has 
made murder a crime in which the police can intervene: and in 
this the prosecution is the state: therefore it is the duty of the 
Islamic government to pursue the criminal and avenge the 
crime. 
Ahead it is said: al hurru bil hurri wal abdu bil abdi wal unsa bil 
unsa : this part of the ayat relates an important principle: that in 
this matter let not the position of the murderer or the murdered 
have any relevance: no matter how important the murderer is, 
and however  lowly the  murdered, but both are equal in the 
eyes of the law: because every human life , be that of a free 
man or slave man or woman, is equally important.. 
This does not mean that if a free man (hur) has been murdered 
then a (hur) be killed in exchange, no matter that the murderer 
is a slave : if the murdered is a slave then a slave should be 
hanged for the murder, even if the murderer is a free man: the 
Qur’an has stressed the principle of general equality here and 
said that only he be punished who is the murderer be the a free 
man or a slave. 
Further ahead it is said: faman ufia lahu min akhihi shaiyun 
fattiba-un bilmaaroofi wa ada-un ilaihi bi ahsaanin zaalika 
takhfifun mir rabbikum wa rahmah: he who has been pardoned 
by his brother (heir of the murdered one),  should try to fulfill 
his obligation honestly: there is reduction and benevolence from 
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your Rab: there is no mention of punishment here: but reducing 
the punishment is mentioned: ‘to be forgiving” shows that it is 
not connected to the death punishment: because there is no 
letting up even a little in a death sentence: to forgive somewhat 
can be done when the punishment is monetary: this is called 
diyat:  
The crime of murder is mentioned also in surah Nisaa where 
punishments according to the different types of crimes are men-
tioned : it is said: ma kaana li mominin un yuqtala mominan illa 
khata-un fatah reeru raqabatin muminatin waddiyatun 
musallamatun ila ahlihi illa un yus saddaqu: and he who kills a 
momin by mistake must free a slave and pay compensation to 
the heirs of the murdered man : excepting if they pardon the 
murder: this makes it clear that murder by mistake is not pun-
ishable by death but compensation is required which will be giv-
en to the heirs of the murdered man: the moneytary value will 
be fixed by the court, and the heirs of the murdered man have 
been given the right to pardon some or all of the money: as 
such the ayat no 178 of surah Baqarah has said that murder by 
mistake is punishable by compensation. 
The ayat no 92 of surah Nisaa says what is to be done in case 
the murdered man is from amongst your enemy or one with 
which you have a pact: (in this case too, compensation or diyat 
has been proscribed):  
The next ayat says: wamyn yaqtul mo’minan muta-ammidan 
fajaza-u’hu jahannamu khalidan feeha wa ghazabil laahu alaihi 
wa la’anahu wa’a addalahu azaaban aleema: 4:53 and he who 
murders a momin willfully then his punishment is jahannam or 
hell: in which he will stay and the wrath of Allah will befall him 
and a severe punishment has been prepared for him: 



~ 14 ~ 

Here the Qur’an has said that a first degree murder or intention-
al murder is punishable by extreme punishment: there is no 
compensation or blood money here: although there can be dif-
ferent types even in intentional murder: for example a man cold 
bloodedly contemplates that if   such and such  man is killed 
then all his property will come to me :he prepares a scheme and 
murders the man according to a well thought out scheme: this 
sort of crime should have the harshest possible punishment: an-
other example is that of a man who finds that his wife’s chastity 
is being violated or threatened: he is chagrined and murders the 
attacker in anger: this too is intentional murder but there is a 
gulf of difference between this and the first example: therefore, 
every intentional murder will not incur the same sort of punish-
ment: punishment will differ as per the crime: this leads one to 
the thought that by saying jaza-u’’hu jahannam, Allah’s wrath, 
his insult and disregard  are all different forms of punishments: 
for example, crossing a river in space, sole imprisonment, rigor-
ous imprisonment, solitary confinement,  disqualifying one from 
rights enjoyed by other members of the society, etc, etc. 
It is possible that some may think that here the punishment in 
jahannam or hell and (not in this world): but at another place, 
this has been clarified by God Himself: that the punishment for 
willful murder is generally death: surah Bani Israeel says: fala 
taqtulun nafsash shaiyi harramal laahu illa bilhaqq : do not kill 
him whom God has forbidden (that is, who is  innocent): other 
than that it is required by law: faman qutela mazlooman faqad 
ja’alna liwalliyihi sultana: if somebody is killed unjustifiably then 
let not the murderer think that there is no supporter or backer of 
the heirs of the murdered and  therefore he can be brazen and 
he will not be held accountable for the murder: he should not 
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have this false concept: We have made the entire society as a 
whole the supporter of the heirs of the murdered (and it will 
help in avenging the murder): innahu kana mansoora: 17:33 
thus the society will definitely end up avenging the murder: but 
the society has also been admonished not to exceed the limit in 
punishing the criminal by death: 
Fala yusrif fil qatl:  for instance a man kills four or five people of 
a family: after the crime is established, the court, despite being 
angered at this crime, is not allowed to punish excessively by 
allowing four or five people of the murderer’s family to be 
hanged: because it will be wasteful murder:  
Nor does this part of the ayat mean that the heir of the murder-
er has the right to kill the murderer: faqad ja’alna liwaliyihi sul-
tana: not at all: the orders for qasaas are for the society or soci-
ety’s set up and  not for the individuals: they are not allowed to 
take the law into their own hands: the crime of murder is crime 
against the society: the position of the heirs of the murdered is 
:  because the society will be the prosecution: as such fala yusrif 
fil qatl is also for the society (court): 
Thus two things are hereby clarified:  
1)     waman qutila mazluma: means here deliberate murder, 
because in a murder by mistake the murderer will not be called 
the oppressor and the murdered as mazloom (he person on 
whom oppression is perpetrated): he who commits murder due 
to some mistake or error is not the oppressor: rather he is 
ashamed of what he has done: therefore the murdered will be 
called mazloom only when somebody has deliberately murdered 
him. 
2)      The powerful in society must not believe that due to 
their being powerful they can murder at will: that nobody will 
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hold them accountable: the entire social power will be be-
hind  the heirs of the murdered and will help him avenge the 
death of his near and dear one. 
3)      The punishment for deliberate murder is death. But the 
limit will not be crossed in this too. 
4)     When this ayat is read along with that of surah Nisaa, 
that is, fajaza’u’hu jahannamu,   then it will be explicit that there 
jahannam would mean the punishment of death: and ‘the wrath 
of Allah, and great azaab etc are other punishments that the 
society will determine. 
The above show that according to the Qur’an:  
1)     The crime of murder is a crime against humanity. 
2)      The crime of murder is not a crime against the individual 
but a crime against society: therefore, pursuing the criminal and 
punishing him is a duty of the society not the individual. 
3)       It will be the court that will decide whether it was willful 
murder or by mistake. 
4)       If it is murder by mistake, then the punishment will be 
diyat or compensation. The heirs of the murdered have the right 
to pardon the murderer fully or reduce the amount of diyat. 
5)       In willful murder the punishment is not diyat, therefore, 
the heirs have no right and the court will decide the punishment: 
which can be death penalty or according to the circumstances 
something less than that, like life imprisonment etc.
6)       The statement that no momin is wont to murder another 
momin but erroneously, then it does not mean that a  momin 
can go around killing non-momins: not at all: the life of a momin 
or non-momin are sacrosanct similarly: 5:32 but momins are 
each other’s brothers and it does not befit a brother, no matter 
how peeved he may be, to kill his brother: but this can happen 
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by mistake: in such a case, he will have to pay compensation: so 
that he is careful against such mistakes in future: but if a momin 
kills another momin deliberately,  then that will incur the harsh 
punishment of death: 
7)       The Qur’an while giving extreme value to life, has 
acknowledged that murders can take place: i.e. life can be taken 
where haq and insaaf i.e. justice so demands, that is, as pun-
ishment for the murder of an innocent, or in battle with the en-
emy, or to stop those who create chaos or mayhem in an Islamic 
society: but this too i.e. as to how life can be justly taken  will be 
made by the society or the court not any individual. 
Therefore, not even the heirs of the murdered victim have the 
right to kill the murderer themselves: this is the form of qisaas 
that Qur’an says in which the collective good of your society lies: 
2:179. 



~ 18 ~ 

ဆလာမ္ပါ ကုိခ်မ္းၿငိမ္း
ကုရ္အာန္ (၂း၁၇၈)နဲ႔ ပတ္သက္ၿပီး “တဖ္ဆီးရ္”ေတြပုိ႔ေပးတဲ့အတြက္ 

ေက်းဇူးတင္ပါတယ္။ “တဖ္ဆီးရ္” ဆုိတာကေတာ့ စာေရးသူရဲ႕ အေတြး
အေခၚပါ။ ဒါေပမဲ့ ခင္ဗ်ားရည္ညႊန္းတ့ဲ “တဖ္ဆီးရ္” ပညာရွင္ေတြကေတာ့ 
ကၽြန္ေတာ္ေလးစားတ့ဲ ကၽြန္ေတာ္ႏွစ္သက္တဲ့ ပညာရွင္ႀကီးေတြပါ။ သူတုိ႔ရ႕ဲ
ဖြင့္ဆုိခ်က္ေတြကုိ ကၽြန္ေတာ္မျငင္းလုိပါဘူး။ ဒါေပမ့ဲ အဘိဓာန္အားလုံး
လုိလုိမွာ “ကိဆြားဆ္”ဆုိတ့ဲ ေ၀ါဟာရကုိ Retaliation ျပဌာန္းထားတ့ဲ
အတြက္ စဥ္းစားေပးရမ့ဲ အေရးမွာ ခက္ခေဲနပါတယ္။
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သုိ႔
 ဦးစန္းေအာင္
ကုရ္အာန္အသိပညာျပန္႔ပြားေရးေကာ္မတီ၊ 
ကုရ္အံဘာသာျပန္ေကာ္မတီ
ဆုေတာင္းျပည့္အစၥလာ့မ္၀တ္ေက်ာင္းေတာ္

အေၾကာင္းအရာ။  ။ ကီဆြားဆ္-အေရးယူမႈ ၏ ေနာက္ဆက္တြ။ဲ

အစၥလားမုိအာလုိင္းကြမ္း
 ကၽြန္ေတာ္(ခ်မ္းၿငိမ္း)ႏွင့္ ဦးစန္းေအာင္တုိ႔ ပထမအႀကိမ္ (၂း၁၇၈-

၁၇၉)ပါ ကီဆြားဆအ္ေၾကာင္းကုိ ေဆြးေႏြးခဲ့ၾကစဥ္က ေအာက္ပါအဘိဓာန္
မ်ားတြင္ ကီဆြားဆ္ကုိ Retaliation ဟု ဖြင့္ဆုိထားေၾကာင္း ဦးစန္းေအာင္မွ 
တင္ျပထားခ့ဲပါသည္။ 
၁။ အလ္ဖီ႐ိုးဇ္ အဘာဒီးရ႕ဲ မဒ္ဒြလ္ကာမူးဆ္ (The Extension of Diction-
ary) အဘိဓာန္
၂။ အိဗ္ေနမုကရ္ရမ္း (Taj Al- Aroose)ရဲ႕ လိဆာႏုလ္အရဗ္က်မ္း
၃။ ပညာရွင္ ဇမခ္ရွရီရဲ႕ ကရွ္ရွားဖ္က်မ္းရဲ႕ အက်ယ္ဖြင့္ဆုိမႈ
၄။ မုဟမၼဒ္ အိဗ္ေန အလ္-တြိဳင္ယစ္(ဗ) အလ္ဖာဆီးျပဳစုတဲ့ Annotations 
on the Dictionary က်မ္း
၅။ မုဟီးတ္
၆။ ရာဂီးဘ္
၇။ Cowan Arabic – English Dictionary 

ယခု ကၽြန္ေတာ္မွ ဦးစန္းေအာင္ အေထာက္အထားေပးခဲ့ေသာ ထုိ
က်မ္းမ်ားမွာ မည္သည့္ႏုိင္ငံ၊ မည္သည့္ခုႏွစ္၊ မည္သည့္ပုံႏွိပ္တုိက္တုိ႔တြင္ 
ပုံႏွိပ္ထားေသာ စာအုပ္မ်ားျဖစ္သည္ကုိ ေဖာ္ျပေပးပါရန္ ေတာင္းဆုိ
ပါသည္။ 

ဦးစန္းေအာင္၏ ေနာက္ဆုံးျပန္စာတြင္ - အဘိဓာန္အားလုံးလုိလုိမွာ 
“ကိဆြားဆ”္ ဆုိတဲ့ ေ၀ါဟာရ ကုိ Retaliation လုိ႔ ျပဌာန္းထားတ့ဲအတြက္ 
စဥ္းစားေပးရမ့ဲအေရးမွာ ခက္ခေဲနပါတယ္။… လုိ႔ေရးသား ျပန္ဆုိ ခဲ့ပါတယ္။
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ယခင္တစ္ေခါက္တုန္းက ကၽြန္ေတာ္မွ ကုရ္အံသဖ္စီးရ္မ်ားကုိ တင္ျပခ့ဲ
ပါတယ္။ ယခုမူ ကုရ္အဘံာသာျပန္မ်ားႏွင့္ ကၽြန္ေတာ္လက္လွမ္းမီွရာ 
အဘိဓာန္မ်ားမွ ကီဆြားဆ္ကုိ မည္သုိ႔ဖြင့္ဆုိသည္၊ မည္သုိ႔ဘာသာျပန္သည္
ကုိ အသိဥာဏ္ဗဟုသုတ ဖလွယ္တဲ့အေနနဲ႔ တင္ျပပါရေစ။

ကုရ္အံဘာသာျပန္မ်ား

I. The Quran – A Monotheist Translation 
The Monotheist Group

Brainbow Press 
United States of America 
Copyright © 2011 by The Monotheist Group 

(2:178) O you who believe, equivalence has been decreed for 
you in the case of those who are slain; the free for the free, and 
the slave for the slave, and the female for the female. Whoever 
is forgiven anything by his brother, then it is to be followed with 
kindness and goodness towards him; that is alleviation from your 
Lord, and a mercy. Whoever transgresses after that, he will have 
a painful retribution. 
(2:179) And through equivalence you will be protecting life, O 
you who possess intelligence, that you may be righteous.  

II. Translation of the Meaning of the Qur’an
Translated by Saheeh International – Jeddah

© ABUL-QASIM PUBLISHING HOUSE, 1997 
AL-MUNTADA AL-ISLAMI, 2004 
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King Fahd National Library Cataloging-in-Publication 
Data 

(2:178) O you who have believed, prescribed for you is legal ret-
ribution for those murdered – the free for the free, the slave for 
the slave, and the female for the female. But whoever overlooks 
from his brother [i.e., the killer] anything, then there should be a 
suitable follow-up and payment to him [i.e., the deceased's heir 
or legal representative] with good conduct. This is alleviation 
from your Lord and a mercy. But whoever transgresses after 
that will have a painful punishment. 
(2:179) And there is for you in legal retribution [saving of] life, O 
you [people] of understanding, that you may become righteous. 

III. Translation of the meanings of the Noble Quran in 
the English Language 
Dr. Muhammad Taqi-ud-Din Al-Hilali &Dr. Muham-
mad Muhsin Khan

KING FAHD COMPLEX FOR THE PRINTING OF THE 
HOLY QURAN  
Madinah, K.S.A. 

(2:178) O you who believe, Al-Qisas (the Law of Equality in pun-
ishment) is prescribed for you in case of murder: the free for the 
free, the slave for the slave, and the female for the female. But 
if the killer is forgiven by the brother (or the relatives, etc.) of 
the killed against blood money, then adhering to it with fairness 
and payment of the blood money to the heir should be made in 
fairness. This is alleviation and a mercy from your Lord. So after 
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this whoever transgresses the limits (kills the killer after taking 
the blood money), he shall have a painful torment. 
(2:179) There is (a saving of) life for you in Al-Qisas (the Law of 
Equality in punishment), O men of understanding, that you may 
become Al-Muttaqun (the pious). 

IV. QURAN – THE FINAL TESTAMENT
[Authorized English Version]
Dr. Rashad Khalifa

Published by: United Community of Submitters 
Printed in the United States of America 
June, 2007 

Discouraging Capital Punishment*
2:178. O you who believe, equivalence is the law decreed for you 
when dealing with murder—the free for the free, the slave for 
the slave, the female for the female. If  one is pardoned by the 
victim’s kin, an appreciative response is in order, and an equita-
ble compensation shall be paid. This is an alleviation from your 
Lord and mercy. Anyone who transgresses beyond this incurs a 
painful retribution. 
2:179. Equivalence is a lifesaving law for you, O you who pos-
sess intelligence, that you may be righteous. 

V. QURAN : A Reformist Translation 
Translated and Annotated by 
Edip Yuksel
Layth Saleh al-Shaiban
Martha Schulte-Nafeh
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Brainbow Press 
United States of America 
© 2007 Edip Yuksel 
Printed in the United States of America 

Limitation to Capital Punishment via the Rule of Equivalency and 
Forgiveness
(2:178) O you who acknowledge, equivalent execution has been 
decreed for you in the cases of killings: the free for the free, the 
slave for the slave, and the female for the female. Whoever is 
forgiven anything by his brother, then it is to be followed with 
good deeds and kindness towards him; that is alleviation from 
your Lord, and a mercy. Whoever transgresses after that, he will 
have a painful retribution.* 
(2:179) Through equivalent execution, you will be protecting life, 
O you who possess intelligence, that you may be righteous. 

အဘိဓာန္မ်ား

1. ARABIC-ENGLISH DICTIONARY OF QUR’ANIC USAGE
ELSAID M. BADAWI & MUHAMMAD ABDEL HALEEM
Copyright 2008 by Koninklijke Brill NV, Leiden, The Netherlands 
Printed in the Netherlands 

Meaning of Al-Qisas
(i) Retribution equal to the crime, just or fair retribution

(2:179) 
(ii) [jur] the Law governing acts of retribution for killing 

(2:178) 
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2. WORTABET'S Arabic – English Dictionary
William Thomson Wortabet
With the collaboration of Rev. John Wortabet.M.D. and Professor 
Harvey Porter.Ph.D. 
Fourth Edition 
Librairie du Liban 
Beirut 

Meaning of Al-Qisas
(i) Punishment

3. Concise Oxford English – Arabic Dictionary 
Edited by N. S. DONIACH
© Oxford University Press 1982 
Printed in Great Britain on acid-free paper by  
Biddles Ltd, King's Lynn, Norfolk 

Meaning of Al-Qisas
(i) Retribution

အဘိဓာန္အားလုံးလုိလုိမွာ “ကိဆြားဆ္”ဆုိတ့ဲ ေ၀ါဟာရကုိ Re-
taliation လုိ႔ဘာသာျပန္ဆုိတာကုိပ ဲ ေတြ႕ေနရတယ္ဆုိတ့ဲ ဦးစန္းေအာင္
အတြက္ပါ။ အထက္ေဖာ္ျပပါ ကုရ္အံဘာသာျပန္မ်ားႏွင့္ အဘိဓာန္မ်ားတြင္ 
Retaliation ဆုိတဲ့ စကားလုံးကုိ ရွာလုိ႔ေတာင္မေတြ႔ပါ။ 

ဒီေလာက္ဆုိရင္ေတာ့ ကီဆြားဆ္ကုိ ျမန္မာစကားလုံး လက္စားေခ်မႈ
ဟုလည္းေကာင္း၊ အဂၤလိပ္ေ၀ါဟာရ Retaliation ဟုလည္းေကာင္း 
ဘာသာျပန္ဖြင့္ဆုိမႈမ်ားဟာ လုံး၀(လုံး၀) လြဲေခ်ာ္မွားယြင္းေနတယ္ဆိုတာ
ကုိ ဦးစန္းေအာင္တစ္ေယာက္ နားလည္သေဘာေပါက္ လက္ခံႏုိင္
ေလာက္ၿပီထင္ပါတယ္။ စဥ္းစားေပးရမ့ဲအေရးမွာလည္း လြယ္ကူသြား 
ေလာက္ၿပီလုိ႔ ယူဆပါတယ္။
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က်မ္းေတာ္ပါ ကီဆြားဆ္ဆုိတ့ဲစကားလုံးရ႕ဲ အနက္အဓိပၸါယ္နဲ႔ သေဘာ
တရားေတြကုိ ငံုမိဖို႔ ဆုိရင္ေတာ့ အေရးယူမႈဆုိတဲ့ ျမန္မာေ၀ါဟာရသာလွ်င္ 
အသင့္ေတာ္ဆုံးျဖစ္တယ္ဆုိတာကုိလည္း အႀကံျပဳလုိက္ပါတယ္။ 



~ 26 ~ 

ကုိခ်မ္းၿငိမ္းေရ ဆလာမ္ပါ
ရည္ညႊန္းခ်က္ေတြကုိ ေလ့လာခြင့္ရလုိ႔ အမ်ားႀကီးေက်းဇူးတင္ပါ

တယ္။ ကမၻာေပၚမွာ ကုရ္အာန္ဘာသာျပန္ေတြ အမ်ားအျပားရွိပါတယ္။
ဒါေပမ့ဲဘာသာျပန္ခ်က္တစ္ခုနဲ႔တစ္ခု ကြာျခားမႈရွိတာကုိ ကိုခ်မ္းၿငိမ္း သတိ
ထားမိပါလိမ့္မယ္။ ဘာေၾကာင့္လဆုိဲေတာ့ လူသားေတြ ဘာသာျပန္ထား
လုိ႔ပါ။ အားသာခ်က္နဲ႔အားနည္းခ်က္ အနည္းနဲ႔အမ်ားရိွပါလိမ့္မယ္။ 
ကၽြန္ေတာ့္ဘာသာျပန္မွာ ဒီလုိအေနအထားကုိ အမ်ားႀကီးေတြ႔ရပါလိမ့္
မယ္။ ဒါေပမ့ဲ လူတစ္ေယာက္ရဲ႕ဘာသာျပန္ဆုိခ်က္ဟာ ဟိုဘာသာျပန္နဲ႔
တူရမယ္။ ဒီဘာသာျပန္နဲ႔တူရမယ္လုိ႔ေတာ့ အတင္းအၾကပ္လုပ္လုိ႔ မရ 
ပါဘူး။ သူနားလည္သေလာက္ သူဘာသာျပန္ထားတာပျဲဖစ္ပါတယ္။ 
ကၽြန္ေတာ္လဲ ဒီလုိကြျဲပားေနမႈေတြကုိ အားမရလုိ႔ ကုရ္အာန္ကုိ မိမိနား
လည္သေလာက္ လက္ေတြ႔ဘာသာျပန္လုိက္ျခင္းျဖစ္ပါတယ္။ ကုိခ်မ္းၿငိမ္း
ကုိလည္း အၾကံျပဳပါရေစ။ လက္ေတြ႔ဘာသာျပန္လုိက္ပါ။ အခက္အခဲမ်ား
စြာကုိ ေတြ႕ၾကံဳရပါလိမ့္မယ္။

ဘာပျဲဖစ္ျဖစ္ ကုိခ်မ္းၿငိမ္းအၾကံျပဳတ့ဲ ျမန္မာစာသားကို ကၽြန္ေတာ္
သေဘာက်ပါတယ္။ မွတ္တမ္းတင္ထားပါတယ္။ ေနာက္ပိုင္းအတြဲေတြမွာ
နိဒါန္းပိုင္းမွာလည္း ထည့္သြင္းမွတ္တမ္းတင္ေပးပါမယ္။

ကိုခ်မ္းၿငိမ္းေရ သူမ်ားေရးထားတ့ဲ စာတစ္ပိုဒ္ကုိ ေ၀ဖန္ရတာ
လြယ္သေလာက္ ကုိယ္ကုိယ္တုိင္ ေရးတ့ဲအခါမွာ လကက္ဘာမွေရးလုိ႔
မရတ့ဲအျဖစ္မ်ိဳး ကၽြန္ေတာ္အမ်ားႀကီးၾကံဳဖူးပါတယ္။

ကုိခ်မ္းၿငိမ္းကိုယ္ေတြ႕ခံစားတတ္ပါေစလုိ႔….. 
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သုိ႔
 ဦးစန္းေအာင္
ကုရ္အာန္အသိပညာျပန္႔ပြားေရးေကာ္မတီ၊ 
ကုရ္အံဘာသာျပန္ေကာ္မတီ

 ဆုေတာင္းျပည့္အစၥလာ့မ္၀တ္ေက်ာင္းေတာ္

အေၾကာင္းအရာ။  ။ ကီဆြားဆ္-အေရးယူမႈ ၏ ေနာက္ဆက္တြ။ဲ

အစၥလားမုိအာလုိင္းကြမ္း
 ကၽြန္ေတာ္(ခ်မ္းၿငိမ္း)ႏွင့္ ဦးစန္းေအာင္တုိ႔ ပထမအႀကိမ္ (၂း၁၇၈-

၁၇၉)ပါ ကီဆြားဆ္ အေၾကာင္းကုိ ေဆြးေႏြးခဲ့ၾကစဥ္က ေအာက္ပါ
အဘိဓာန္မ်ားတြင္ ကီဆြားဆ္ကုိ Retaliation ဟု ဖြင့္ဆုိထားေၾကာင္း 
ဦးစန္းေအာင္မွ တင္ျပထားခ့ဲပါသည္။ 
၁။ အလ္ဖီ႐ိုးဇ္ အဘာဒီးရ႕ဲ မဒ္ဒြလ္ကာမူးဆ္ (The Extension of Diction-
ary) အဘိဓာန္
၂။ အိဗ္ေနမုကရ္ရမ္း (Taj Al- Aroose)ရဲ႕ လိဆာႏုလ္အရဗ္က်မ္း
၃။ ပညာရွင္ ဇမခ္ရွရီရဲ႕ ကရွ္ရွားဖ္က်မ္းရ႕ဲ အက်ယ္ဖြင့္ဆုိမႈ
၄။ မုဟမၼဒ္ အိဗ္ေန အလ္-တြိဳင္ယစ္(ဗ) အလ္ဖာဆီးျပဳစုတဲ့ Annotations 
on the Dictionary က်မ္း
၅။ မုဟီးတ္
၆။ ရာဂီးဘ္
၇။ Cowan Arabic – English Dictionary 

ယခု ကၽြန္ေတာ္မွ ဦးစန္းေအာင္ အေထာက္အထားေပးခဲ့ေသာ ထုိ
က်မ္းမ်ားမွာ မည္သည့္ႏုိင္ငံ၊ မည္သည့္ခုႏွစ္၊ မည္သည့္ပုံႏွိပ္တုိက္တုိ႔တြင္ 
ပုံႏွိပ္ထားေသာ စာအုပ္မ်ားျဖစ္သည္ကုိ ေဖာ္ျပေပးပါရန္ ေတာင္းဆုိပါ
သည္။ 

(ေျဖေပးဖုိ႔ေမ့သြားတယ္ထင္လုိ႔ ျပန္ပို႔လုိက္ပါတယ္။)  
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ဆလာမ္ပါကိုခ်မ္းၿငိမ္း

ကၽြန္ေတာ္ရည္ညႊန္းကုိးကားေသာ အဘိဓါန္မ်ားႏွင့္ပတ္သက္၍ 

ကုိခ်မ္းၿငိမ္းက ကၽြန္ေတာ့္ ထံမွ အေထာက္အထားမ်ား ေတာင္းခံလာတဲ့

အတြက္ ျပန္လည္ေရးသား ေဖာ္ျပေပးလုိက္ပါတယ္။ သုိ႔ေသာ္ အဘိဓာန္

က်မ္းအမ်ားစုမွာ ပုံႏိွပ္တုိက္မ်ား မေပၚခင္ကတည္းက လက္ေရးမူမ်ားႏွင့္

ရိွခဲ့သည္ျဖစ္ရာ ကုိခ်မ္းၿငိမ္းေတာင္းဆုိသလုိ မည္သည့္ခုႏွစ္ မည္သည့္

ပုံႏွိပ္တုိက္၌ ထုတ္ေ၀ခ့ဲသည္ႏွင့္ပတ္သက္၍ ေဖာ္ျပေပးရန္မ်ားစြာ အခက္

အခဲမ်ားရိွပါသည္။ သုိ႔ေသာ္ ကၽြန္ေတာ့္အေနႏွင့္ က်မ္းျပဳစုသူ၏ သက္တမ္း

ကုိေတာ့ ေဖာ္ျပႏုိင္ပါ၍ ေအာက္ပါအတုိင္း အတတ္ႏိုင္ဆုံးေဖာ္ျပလုိက္ပါ 

သည္။

MOHEET မုဟီးတ္အမည္တြင္ေသာ အဘိဓါန္က်မ္းကို ပညာရွင္

“ဆြာဟိဗ္အိဗ္ေနအဗ္ဗါးဒ္ (ဟစ္ဂ်ရီ-၃၂၆-၃၈၅)”က ျပဳစုခ့ဲပါတယ္။ က်မ္း

တြဲ(၇)တြဲရိွပါတယ္။

”ကရ္ွရွားဖ္” ကုရ္အာန္တဖ္ဆီးရ္က်မ္းကုိ ပညာရွင္ ”အဘူကာဆင္

အဇ္-ဇမခ္ရိွရ(ီဟစ္ဂ်ရီ…၄၆၇-၅၃၈)”ကျပဳစုခဲ့ပါတယ္။ သူ႔ကုိ“မုအ္သဇီလာ” 

အယူအဆရိွသူလုိ႔ ေ၀ဖန္ၾကပါတယ္။

“လီဆာႏုလ္အရဗီ”က်မ္းကုိ “ပညာရွင္ အိဗ္ႏုမုကရ္ရမ္း(ဟစ္ဂ်ရီ 

၆၃၀-၇၁၁)က ျပဳစုခဲ့ပါတယ္။ အမ်ားက ဥပမာ “တာဂၽြလ္အု႐ူးစ”္က်မ္းမွာ 

သူ႔အမည္ကုိ “အိဗ္ေနမန္ဇူးရ”္လုိ႔လည္း ေခၚေ၀ၚၾကပါတယ္။ အတြဲ(၂၈)တြဲ

ပါရိွေသာ အဘိဓါန္ဆုိင္ရာက်မ္းတစ္ေစာင္ျဖစ္ပါတယ္။

“မဒ္ဒြလ္ကာမူးစ္”အဘိဓါန္ကုိ ပညာရွင္“အလ္ဇဘာဒီး(ဟစ္ဂ်ရီ 

၇၂၉-၈၁၆)”က ျပဳစုခဲ့ၿပီး အတြေဲပါင္း(၆၀)ပါရိွေသာက်မ္းထူႀကီး တစ္အုပ္

ျဖစ္ပါတယ္။ ဒီက်မ္းထဲမွာ ဥပေဒဆုိင္ရာ အရဗီေ၀ါဟာရမ်ားကုိ အမ်ား

အားျဖင့္ အက်ယ္တ၀င့္ ရွင္းထားတာေတြ႔ရပါတယ္။ ဒါေၾကာင့္ “ေဒါက္တာ

တြာဟီးရ္မဟ္မူးဒ္” အစရိွတ့ဲ နာမည္ေက်ာ္အစၥလာမ္ ဥပေဒပညာရွင္

ေတြဟာ “မဒ္ဒြလ္ကာမူးစ္” က်မ္းကုိ အေလးအနက္ကုိင္စြဲထားပါတယ္။
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“မုဟမၼဒ္အိဗ္ေနအလ္တြိဳင္ယစ္(ဗ)အလ္ဖာဆီး” (ခုႏွစ္မွတ္တမ္း

အတိအက်မသိပါ) က Annotations on the Dictionary ဆုိတဲ့က်မ္းျပဳစု

ထားခဲ့ပါတယ္။ ဒီက်မ္းဟာ ပညာရွင္ “အလ္ဖီ႐ိုးဇ္ဇဘာဒီး”ရဲ႕ “မဒ္ဒြလ္

ကာမူးစ္”ကုိ မီွျငမ္းၿပီး အႏွစ္ခ်ဴပ္ထားတ့ဲ က်မ္းတစ္ေစာင္အျဖစ္ ပညာရွင္

အမ်ားစုက ဆုိၾကပါတယ္။ အတြေဲပါင္း(၆၀)ပါရိွတ့ဲ “မဒ္ဒြလ္ကာမူးစ္” 

က်မ္းကုိ ေလ့လာသူတစ္ဦးအတြက္ က်ယ္ျပန္႔လြန္းလွတဲ့အတြက္ ျပန္လည္

တည္းျဖတ္ၿပီး အတြဲ(၂)တြဲျပန္လည္ျပဳစုထားတဲ့ က်မ္းတစ္ေစာင္ ျဖစ္ပါ

တယ္။

ကုိခ်မ္းၿငိမ္းခင္ဗ်ား- 

အထက္ပါက်မ္းမ်ားရဲ႕ မူရင္းဟာပံုႏိွပ္ထုတ္ေ၀ထားျခင္းမဟုတ္ပ ဲ

လက္ေရးမူအေနနဲ႔ပဲ ရွိပါတယ္။ အီဂ်စ္ႏုိင္ငံ ကုိင္႐ုိၿမိဳ႕မွာရိွတဲ့ 

“အရ္ွရာဖီယာ”ဗလီရ႕ဲ စာၾကည့္တုိက္မွာရိွပါတယ္။ ကၽြန္ေတာ္က အဲ့ဒီမူရင္း 

ေတြကုိ ဖတ္ခဲ့ရတာေတာ့ မဟုတ္ပါဘူး။ အဂၤလိပ္ဘာသာျပန္ကုိ ဖတ္ရ

တာပါ။ ကုိင္႐ုိမွာရိွတ့ဲ English Church Mission in Cairo က ခရစ္ယာန္ 

ဘုန္းေတာ္ႀကီး REV-J.R.T. Lieder က ဒီက်မ္းေတြကုိ အဂၤလိပ္လုိျပန္

ထားပါတယ္။ EDWARD WILLIAM LANE ျပဳစု တဲ့ ARABIC – ENGLISH 

LEXICON အဘိဓါန္က်မ္းမွာလည္း အထက္ေဖာ္ျပပါ က်မ္းခ်က္ေတြနဲ႔

ပတ္သက္ၿပီး ရာခုိင္ႏႈန္း အေတာ္မ်ားမ်ားပါ၀င္လာတာကိုေတြ႕ရပါတယ္။ ဒီ 

ARABIC-ENGLISH LEXICON ကုိ (၁၈၆၃)ခုႏွစ္မွာ ေအာက္ပါဌာနကေန 

စတင္ျဖန္႔ခ်ိခ့ဲပါတယ္။

      WILLIAMS AND NORGATE 

       16, HENRIETTA STREET 

        COVENT GARDEN 

        LONDON. 

သူတုိ႔ရ႕ဲရည္ရြယ္ခ်က္က ဥေရာပတုိက္ရိွ အရဗီေလ့လာလုိသူေတြ 

အတြက္ ရည္ရြယ္ျပဳစုထားတာျဖစ္ပါတယ္။ အီဂ်စ္ႏိုင္ငံ အလ္အဇ္ဟာရ္ 
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တကၠသုိလ္မွာလည္းရွိပါတယ္။ ဒီလုိအဂၤလိပ္ ဘာသာျပန္က်မ္းေတြကုိ 

ေလ့လာခ်င္ရင္ မွာယူရရိွႏုိင္တ့ဲ လိပ္စာတစ္ခုေရးေပးလုိက္ပါတယ္။

        LIBAIRIE DU LIBAN 

        RIAD EL- SOUTH SQUARE 

        BEIRUT- LEBENON. 

COWAN ARABIC – ENGLISG DICTIONARY ကုိလည္း အထက္ပါ

လိပ္စာမွာ ရရိွႏုိင္သလုိ လန္ဒန္က MACDONALD AND EVANS LTD. 

မွာလည္း ရရိွႏုိင္ပါတယ္။ ျပဳစုသူက J-MILTON COWAN ျဖစ္ပါတယ္။ 

ဒီအဘိဓါန္ကုိ (၁၉၆၁)မွာ စတင္ပုံႏိွပ္ထုတ္ေ၀ခ့ဲၿပီး အႀကိမ္ႀကိမ္ ပံုႏိွပ္ထုတ္

ေ၀ခ့ဲပါတယ္။ ေနာက္ဆုံးအထူးထုတ္က (၁၉၈၀) လက္ဘႏြန္မွာ ထုတ္ခဲ့

ျခင္းျဖစ္ပါတယ္။
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ဆလမ္ပါ ဦးစန္းေအာင္

ဦးစန္းေအာင္အေနနဲ႔ ကၽြန္ေတာ့္စာကုိ နားလည္မႈလြေဲနပါတယ္။

ကၽြန္ေတာ္က ဦးစန္းေအာင္ အေထာက္အထားေပးထားတဲ့ အဘိဓာန္

က်မ္းေတြနဲ႔ ျပဳစုသူ၊ စာေရးသူတုိ႔အေၾကာင္းကုိ ေမးျမန္းေနျခင္း မဟုတ္ပါ။

ကၽြန္ေတာ္သိခ်င္တာက ဦးစန္းေအာင္လက္ထဲမွာရိွတ့ဲ အဒဲီက်မ္းေတြဟာ 

စာအုပ္အေနနဲ႔ရိွမယ္ဆုိရင္ အဒီဲစာအုပ္မွာ အဲ့ဒီစာအုပ္ကုိ ဘယ္ပံုႏိွပ္

တုိက္က၊ ဘယ္ႏွစ္ခုႏွစ္၊ ဘယ္ႏုိင္ငံမွာ ရုိက္ႏွိပ္ထုတ္ေ၀တယ္ ဆုိတဲ့ 

အခ်က္အလက္ေတြပါမွာပါ။ ကၽြန္ေတာ္က အဒဲါကုိ သိခ်င္တာပါ။ အဂၤလိပ္

ဘာသာျပန္ပဲ ရွိတယ္ဆုိရင္လည္း ဦးစန္းေအာင္ လက္ထဲမွာရိွတဲ့ အဒီဲ 

အဂၤလိပ္ဘာသာနဲ႔စာအုပ္မွာ ဘယ္ပံုႏိွပ္တုိက္က၊ ဘယ္ႏွစ္ခုႏွစ္၊ ဘယ္ႏိုင္ငံ

မွာ ရုိက္ႏွိပ္ထုတ္ေ၀တယ္ဆုိတ့ဲ အခ်က္အလက္ေတြပါမွာပါ။ ဒီလုိမွ

မဟုတ္ဘူး။ အင္တာနက္ကေန ၾကည့္တာဆိုရင္လည္း ဘယ္၀က္ဘ္ဆုိဒ္

ကေန ကူးယူေဖာ္ျပပါတယ္ဆုိတ့ဲ link လုိအပ္ပါတယ္။ သုိ႔မွသာ 

ဦးစန္းေအာင္ အေထာက္အထားေပးခ့ဲတ့ဲ အဘိဓာန္ေတြကုိလုိက္ရွာ

ၾကည့္ၿပီး ဦးစန္းေအာင္ေရးသားတင္ျပထားသလုိ ဖြင့္ဆုိထားျခင္း ရွိ/မရိွ

ဆုိတာကို ကၽြန္ေတာ့္အေနနဲ႔ တုိကဆုိ္င္စစ္ေဆးႏုိင္မွာ ျဖစ္ပါတယ္။ 

ဒီေလာက္ဆုိရင္ေတာ့ ကၽြန္ေတာ္ေတာင္းဆုိေနတာကုိ သေဘာေပါက္မယ္

ထင္ပါတယ္။ Reference ေပးရင္ ဘယ္လုိေပးရတယ္ဆုိတာ ဦးစန္းေအာင္

သိမွာပါ။ 
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အတ္ဆလာမုအလုိင္ကြမး္
ကုိခ်မ္းၿငိမ္းအဆုိျပဳသလုိ “သုိ႔မွသာ ဦးစန္းေအာင္ အေထာက္

အထားေပးခ့ဲတဲ့ အဘိဓာန္ေတြကုိ လုိက္ရွာၾကည့္ၿပီး ဦးစန္းေအာင္ေရးသား 
တင္ျပထားသလုိ ဖြင့္ဆုိထားျခင္းရိွ/မရိွဆုိတာ ကၽြန္ေတာ္အေနနဲ႔ တုိက္
ဆုိင္စစ္ေဆး ႏုိင္မွာျဖစ္ပါတယ္”ဆုိတဲ့ အေရးအသားအရဆုိလွ်င္ ခင္ဗ်ားနဲ႔
ကၽြန္ေတာ္ရဲ႕အၾကားမွာ အရဗီေ၀ါဟာရတစ္လုံးေၾကာင့္ ခါးေတာင္း
က်ိဳက္ၿပီး ခ႐ုဖမ္းသလုိျဖစ္ေနျပီဗ်ာ။ က်မ္းျပဳစုသူကုိ မယုံၾကည္ရင္ သူျပဳစု
တ့ဲက်မ္းကုိ မဖတ္႐ံုပါပဲ။ ဘယ္သူကမွလည္း အတင္းဖတ္ခုိင္း၊ ေလ့လာ
ခုိင္းေနတာမဟုတ္ပါဘူး။ ဒီထက္မွန္ကန္တိက်ေကာင္းမြန္တဲ့ က်မ္းတစ္
ေစာင္ကုိသာျပဳစုလုိက္ပါ။ ဟိုလူဘာသာျပန္တာနဲ႔ တူရမယ္။ ဒီလူဘာသာ 
ျပန္တာနဲ႔ တူရမယ္ဆုိၿပီး ကၽြန္ေတာ့္ကုိဖိအားေပးတာကေတာ့ မသင့္ေတာ္
ဖူးထင္ပါတယ္။ ခင္ဗ်ားကုိ လန္ဒန္နဲ႔ လက္ဘႏြန္က စာအုပ္တုိက္ (၂)ခုကုိ 
လိပ္စာေပးထားၿပီးသားပါ။ အ့ဲဒီကေန ခင္ဗ်ားမွာလုိက္ပါ။

ဦးစန္းေအာင္
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ဆလမ္ပါ ဦးစန္းေအာင္
ကၽြန္ေတာ့္မွာ စာအုပ္ေတြအမ်ားႀကီး ရွိပါတယ္။ ဒါေပမယ့္ ဘယ္

ႏုိင္ငံက ထုတ္လုိ႔ထုတ္မွန္းမသိတဲ့ စာအုပ္မ်ိဳး၊ ဘယ္ပံုႏွိပ္တုိက္က ထုတ္လုိ႔
ထုတ္မွန္းမသိတဲ့ စာအုပ္မ်ိဳးေတာ့ တစ္အုပ္မွ မရိွဘူးဗ်ာ။ 

ကၽြန္ေတာ္ဘက္က မာနထားေနျခင္းမ်ိဳး မဟုတ္ပါ။ ကၽြန္ေတာ္
တုိ႔က က်မ္းျမတ္ကုရ္အံကုိ အေျခခံထားသူေတြျဖစ္ၾကတယ္။ ဒီက်မ္းေတာ္
ကုိ ျမန္မာစာဖတ္ပရိတသ္ပ္အတြက္ ျမန္မာစာနဲ႔ ျပန္ဆုိတ့ဲအခါမွာ ျမန္မာ
စာဖတ္ပရိတ္သပ္ထကဲ အစၥလာမ္သာသနာ၀င္မဟုတ္သူေတြ ဖတ္မိရင္ 
ေ၀ါဟာရတစ္ခုရဲ႕ အားနည္းမႈတစ္ခုေၾကာင့္ အစၥလာမ္သာသနာ တစ္ခုလုံး 
ကုိ အထင္အျမင္လြဲမွားသြားႏိုင္တယ္၊ အစၥလာမ္သာသနာ၀င္ တစ္ဦးခ်င္း
စီမွာလည္း ဘာသာျပန္တစ္ခုေၾကာင့္ အဲ့ဒီဘာသာျပန္အတုိင္း စြဲမွတ္သြား
ႏုိင္ပါတယ္။ ေနာက္တစ္ခ်ိန္မွာ “စာတစ္လုံးေၾကာင့္” မဆီေလွ်ာ္တဲ့ အေတြး 
အေခၚေတြ ေပၚေပါက္လာႏုိင္တယ္လုိ႔ စိုးရိမ္မိလုိ႔ပါ။ အခုကိစၥမွာ
လည္း ဦးစန္းေအာင္နဲ႔ ကၽြန္ေတာ္နဲ႔ၾကားမွာ သူမွန္ရမယ္ ငါမွန္ရမယ္လုိ႔ 
ျငင္းခုံျခင္း မဟုတ္ပါ။ ေ၀ါဟာရတစ္ခုရဲ႕ အားနည္းခ်က္ အားသာခ်က္ကို 
ေဆြးေႏြးေပးျခင္းသာ ျဖစ္ခ့ဲပါတယ္။ ဒီအေျခအေနကေနၿပီး ငါသာမွန္ရမယ္
ဆုိတဲ့ သေဘာမ်ိဳး သက္ေရာက္လာေအာင္ အဘိဓာန္ေတြနဲ႔ ဖိလာ
သလုိ ျမင္မိလုိ႔ ကၽြန္ေတာ္ဘက္ကလည္း အဘိဓာန္နဲ႔ တိက်ေသခ်ာေအာင္ 
ခုခံမိတဲ့ အျဖစ္ထိ ေရာက္သြားတာပါ။ ဘယ္လုိျဖစ္ျဖစ္ ဦးစန္းေအာင္
အေနနဲ႔ “ငါ့ကုိ မယုံၾကည္ရင္ ငါ့စာေပကုိ မဖတ္နဲ႔” လုိ႔ ေျပာသလုိ 
ျဖစ္ေနေတာ့ "ေက်းဇူးတင္ပါတယ္” လုိ႔ ပ ဲကၽြန္ေတာ့္ဘက္က ေျပာပါရေစ။
ဦးစန္းေအာင္နဲ႔ ကၽြန္ေတာ္နဲ႔ၾကားမွာျဖစ္ေစ၊ မည္သည့္ အယူအဆရိွတ့ဲ 
ပုဂၢိဳလ္ခ်င္းၾကားမွာျဖစ္ေစ ပုဂၢိဳလ္ေရး အေတြးအေခၚ လြတ္လပ္စြာကြဲျပား
ခြင့္ရိွပါတယ္။ ဘာသာတစ္ခုက အျခားဘာသာ တစ္ခုကုိ ဘာသာျပန္တ့ဲ
အခါမွာ မိမိျပန္ဆုိလုိတ့ဲ မိခင္ဘာသာစကား၊ စာေပကုိ နက္နစဲြာ ႏံွ႔စပ္လိမၼာ
ဘုိ႔ လုိတယ္ဆုိတ့ဲ ပညာရိွတုိ႔ရ႕ဲ စကားအတုိင္း ျမန္မာဘာသာသုိ႔ ဘာသာ 
ျပန္ဆုိလိုသူဟာ  ျမန္မာစာေပကုိလည္း ႏံွ႔စပ္သင့္ပါတယ္။ အဲ့ဒီ ျမန္မာစာရဲ႕ 
အနက္၊ ရသ၊ အလကၤာ၊ သမာဓိမ်ားကုိလည္း ႏွံ႔စပ္သင့္ပါတယ္။ ႏို႔
မဟုတ္ရင္ လူသားခ်င္းၾကား လြတ္လပ္စြာ သေဘာထားကြဲႏိုင္တယ္ 
ဆုိတာက ေဘာင္ေက်ာ္ၿပီး သာသနာတစ္ပါးကုိ လြတ္လပ္စြာ ဖြင့္ဆုိ အယူ
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ကြဲ သိကၡာက်ေအာင္ ျပဳလုပ္ႏုိင္တယ္ဆုိတဲ့ အဆင့္ထိေရာက္သြား ႏုိင္ပါ
တယ္။

ကၽြန္ေတာ့္အေနနဲ႔ က်မ္းေတာ္ကုိ ဘာသာျပန္ေလာက္ေအာင္ 
ျမန္မာစာေပကုိ ကုိယ့္ကုိယ္ကုိ စိတ္မခ်ေသးလုိ႔ပါ။ လုိအပ္လာတ့ဲ ေခတ္
ကာလမွာလည္း အင္ရွာအလႅာဟ္ ျပန္ဆုိမွာပါ။ အ့ဲဒီ အခ်ိန္က်ရင္ 
ကၽြန္ေတာ္မွာလည္း အားနည္းခ်က္က ရွိေနမွာပါ။ အ့ဲဒီ အားနည္းခ်က္
မ်ားကုိ တိက်ေသခ်ာတ့ဲ အေထာက္အထားမ်ားနဲ႔ အားမနာတမ္း ေ၀ဖန္
ေဆြးေႏြးေပးဘုိ႔ ဖိတ္ေခၚမွာပါ။ အဲ့ဒီ အခ်ိန္မ်ိဳးမွာ ဦးစန္းေအာင္ တုိ႔လည္း 
ေ၀ဖန္ေဆြးေႏြးေပးႏုိင္ပါတယ္။

ေလးစားစြာျဖင့္
ခ်မ္းၿငိမ္း


